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“Nature looks provokingly stable and secular, but it has a cause like all the rest.”  

–Ralph Waldo Emerson 

 

There must be a distinction between that which always is and that which 

comes to be. Some things in this universe have come to be, for instance, men, 

animals, and material goods. Yet there are other aspects of the universe that simply 

are, they do not submit to time and have no becoming. These include justice, beauty, 

and truth. One might hear the claim, “There is no absolute truth.” But this statement 

is its own contradiction: it cannot be true; for if it were, there would be an absolute 

truth. Thus, if particulars exist, so must universals. For the universal has being, while 

the particular is in a state of becoming, that is, the particular is “toward” or “for” the 

universal. The realm of being is explained through understanding. Justice, beauty, 

and the other forms are changeless or timeless; thus, the forms must be explained 

through changeless understanding. The realm of becoming, however, is explained by 

a sort of bastard reasoning, sense perception. It is very possible for sense perception 

to change from one experience to another. The universe is one of sense perception. 

Each landscape seen and statement heard changes with each moment. Through this 

very moment, the universe is and will continue to be in a state of becoming. That 

which has come to be and that which is coming to be require causes. Therefore, the 

universe needs its cause—its creator.  

Argument that there is a creator leaves the character of the creator still 

unknown. Nevertheless either the creator precedes everything in the universe or 

assembles pre-existing things. Understanding the creation is, therefore, a way to 
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understand the creator, God. A piece of art shows the character of the artist; 

likewise, the creation must show the nature of the creator. But there is a problem. If 

God is comprehensible by man, then he is not above man. Yet he is above man, for by 

hypothesis he created all of mankind and his surroundings. God’s nature is revealed, 

but in hints or fragments. Both Genesis and Plato’s Timaeus provide insight into the 

creation of the universe, and consequently provide insight into how one may—or 

must—speak of God.  

Genesis opens with God himself. It describes God creating each part of the 

universe over a series of days. His judgments come after the creations, all of which 

are good (except the whole that is very good). If something is good, then it enhances 

something else’s presence. For example, plants disengage carbon dioxide from the 

atmosphere. Plants use carbon dioxide as a source of food and expel air—the 

universal good for aerobic creatures. These creatures, in turn, take in the air and 

expel carbon dioxide—the universal good for plants. The relationship between the 

two creates an order, and both benefit each other. Order necessarily accompanies 

the good. Since the creator sees the universe as good, the universe must be ordered 

as well. After the creation account, Genesis tells of early men and their ethical 

struggles.  

Plato’s Timaeus opens in a familiar Socratic fashion—a conversation around 

a dinner table. Socrates, Timaeus, Critias, and Hermocrates reconvene with assigned 

speech topics after the previous night’s discussion. First, Socrates recapitulates their 

proposed ideal city (Timaeus 17c), and then Critias tells the others of the fall of 

Atlantis. After Critias concludes, Socrates asks Timaeus to make his speech, as 
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Timaeus has “mastered the entire field of philosophy” (Timaeus 20a). Timaeus calls 

upon the gods for assistance, as his task is difficult. His speech is on the universe. He 

begins with a logical starting point: the creation of the universe. 

These works have noticeable similarities—both deal with a creator bringing 

the universe forth into existence. The creators in both texts possess being, not 

becoming. They are not subject to time. Further, both texts state that these infinite 

beings created the parts of the universe using an eternal model. Genesis reads, “God 

created man in his own image, in the image of God created he him; male and female 

created he them” (Genesis 1:27). The Timaeus says the Demiurge “was good, and 

one who is good can never become jealous of anything. And so, being free of 

jealously, he wanted everything to become as much like himself as was possible” 

(Timaeus 29e).  

The purpose of this essay is not to compare the two texts. The task at hand is 

to show how one apprehends or affirms the presence of God through a reading of 

these two texts. This essay employs both texts for the sake of having two 

perspectives on the same topic. If harmony should exist between the two, surely one 

shall illuminate the other. Philosophy concerns itself with all things in regards to 

man: his relation to universe, his relation to other men, and his relation to God. The 

Timaeus speaks of all three of these relations. Genesis also speaks of these relations. 

For example, the Timaeus speaks of man enhancing his own understanding by 

understanding the movements of the heavens (Timaeus 47c), the city of Athens 

going through the test of war (Timaeus 23c), and man nurturing the “divine part” of 

himself (Timaeus 90c). Genesis speaks of man’s dominion over the other creatures 
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of earth (Genesis 1:26), the formation of the first city (Genesis 4:17), and man 

following God’s commands (Genesis 6:8), among others. They are works of complete 

philosophy. As such, the works can exercise the soul with one of its greatest tasks—

complete philosophy. These Creation accounts show the three ways God becomes 

present in one’s life. The ways to experience God are physically, the study and 

admiration of natural things; ethically, living with others in accordance to God’s will; 

theologically, the relationship shared between creator and created.  

A Dialogue between the Texts 

It is easy to see parallels between the Timaeus and Genesis. Both texts deal 

with the relationship between creator and created; between eternal and temporal 

things; between being and becoming. But the Timaeus is not a Judeo-Christian 

doctrine (Plato lived before Christ walked the earth). There is harmony between the 

two, but distinctions also exist. 

One distinction involves the presentations of the accounts. Timaeus’ speech 

starts with the created universe. That is the topic of the group’s speeches (Timaeus 

27c). He begins to discuss the cause of the Creation shortly after 29a. The Timaeus 

presents the creation first, creator second. The reader knows the creator through 

the creation. Genesis presents the creation account in the opposite way. Genesis 

opens, “In the beginning God created the heaven and the earth” (Genesis 1:1). Here, 

the reader knows creation through the creator. Heaven and earth are seen 

exclusively as products of the creator. Because of this distinction, a reader of both 

texts gets two perspectives on whatever is graspable of God. One perspective is God 
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as a being that can be contemplated, the other as the being responsible for every 

part of creation. Thus, God, to some extent, leaves his mark in every creature.  

The creator of the universe in each text provides another distinction between 

the two. The Demiurge does not have the same role as God does in Genesis. The 

Demiurge never speaks in the Timaeus, unlike God who speaks regularly in Genesis. 

Therefore, the God in Genesis is personal while the Demiurge is not. Further, 

Timaeus says the Demiurge looks at the forms as an eternal model to create the 

universe. He must have looked at the eternal model, for the “universe is most 

beautiful, and the causes of the craftsman is the most excellent” (Timaeus 29c). 

Timaeus clearly defines the Demiurge as a craftsman. A craftsman uses a model to 

create, but does not create the model itself. For this reason the Demiurge is not the 

unqualified Source of things, but moved divinity. The Demiurge is moved by the 

divine forms. There is no need for the God in Genesis to look upon a model. He 

creates the model. In the beginning of Genesis, God creates one thing after another 

with no mention of him looking at a model. He creates in the truest sense. He does 

look at a model (as in Genesis 1:27), but he imitates a model that is either himself or 

that he created. When he says, “Let there be light,” light appears. And “it was good” 

(Genesis 1:3-4).  

Perhaps the greatest difference is the nature of the given accounts. Timaeus 

says, “The accounts we give of things have the same character as the subjects they 

set forth” (Timaeus 29b). Therefore, accounts of the eternal should be unwavering. 

However, Timaeus is “only human,” which is why he says, “If we can come up with 

accounts no less likely than any, we ought to be content” (Timaeus 29c). The 
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Timaeus is a likely account; it sets forth hypotheses and examines the results. 

Genesis is otherwise. Genesis presents a revelation. It is not a speech by a human. It 

is often called the First Book of Moses, but Christian doctrine states it was rather 

recorded by him. The Bible says, “All scripture is given by inspiration of God” 

(2Timothy 3:16). Despite the attribution to Moses, it is narrated by God himself.  

Α. The Physical 

Physical properties or states have no direct epistemic value, but they 

indirectly lead to wisdom. “Physical speculation is not an end in itself: at best it is a 

recreation for the philosopher when wearied by his more serious studies, but 

considered as a means of attaining metaphysical truth, it is worthy of his earnest 

attention” (Archer-Hind 47).  

 Motion plays a vital part in the creation accounts. In both texts, the creators 

introduce ordered motion into the created universe.  One must understand the 

importance of motion to understand the truths of the creation accounts. In modern 

times, many claim to have found contradictions in Genesis. But the days of creation 

therein must be understood in light of motion.  

Genesis does state the universe is created from nothing. The passage, “The 

Spirit of God moved upon the face of the waters” (Genesis 1:2) does not contradict 

this claim. Genesis 1:1 reads, “In the beginning, God created the heaven and the 

earth.” It goes on to say, “And the earth was without form, and void; and darkness 

was upon the face of the deep.” At this starting point, the reader is presented with 

God creating two things, the earth and that which surrounds it. Both are void: 

neither has any order in its composition. The earth is a solid and it has depth (“the 
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deep”). Solids possess the least amount of energy out of the states of matter (solid, 

liquid, gas). Continuing in verse 1:2, the reader sees matter with more energy. “The 

waters,” being liquid, have more energy than the solid earth. Hence, the Spirit of God 

moving upon the waters indicates an addition of energy by God. Yet the earth 

universe is still dark; it lacks the energy of light. In Genesis 1:3, God introduces this 

energy by saying “Let there be light.” He separates the light from the darkness and 

then creates the firmament between heaven and earth. This firmament, the 

atmosphere, accounts for the last state of matter: gas, the state which has the 

highest amount of energy. Thus, the earth moves in a continual progression by 

energy being added in the universe (Godhead 1). The universe started as void, but is 

filled by the energy given by God. God moved upon creation. The waters are a step in 

this process. 

Yet other seeming “contradictions” arise in the account. For example, light is 

created three days before the creation of the moon and sun. The understanding of 

motion again aids the understanding of the reader. The first three days account for 

the creation of the light, the separation of the waters from the firmament, and the 

creation of dry land and vegetation. “The creation account is organized in two 

parallel groups of three” (Kikawada 78), with the seventh day being the day of rest. 

The fourth day parallels the first in that it places bodies in the heavens that provide 

light. In the fifth day “God created great whales, and every living creature that 

moveth, which the waters brought forth abundantly” (Genesis 1:21). It goes on to 

say God created “every winged fowl” (Genesis 1:21). As the second day provides the 

creation of the atmosphere and oceans, the fifth day provides inhabitants for both 
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regions. The same is true for the sixth day. The third day sees the creation of dry 

land and vegetation, while the sixth day sees the creation of “cattle, and creeping 

thing, and beast of the earth” (Genesis 1:24) and man (Genesis 1:26). Thus, each of 

the first six days parallels another day. In the first three days regions are created, 

while inhabitants that move in the regions are created over the next three.  

There is still the question of why God creates plants in day three. The answer 

has to do with a special type of motion. The creation account is “preoccupied with 

locomotion” (Kikawada 79). It distinguishes the animals as cattle, creeping things, 

and beasts, as well as winged fowl and sea creatures. There are animals that walk on 

top of earth, slither along it, dig through it, fly above it, and swim beneath its surface. 

It is also important to note that the serpent’s punishment has to do with locomotion 

(Kikawada 79). Thus, locomotion is a central concept in the creation. Since plants 

cannot move themselves, they can rather be regarded as places. The places, in turn, 

are created in the first three days. 

The creation account in Genesis shows the significance of motion in the 

physical realm. Motion lies at the core of all creation, as God “moves” upon his 

creation. It is evident that motion in Genesis is ordered. The earth at first is in a state 

of disorder, as it lacks order. The creator “took over everything that is visible—not 

at rest but in discordant and disorderly motion—and brought it from a state of 

disorder to order, because he believed that order was in every way better than 

disorder” (Timaeus 30a). The heaven and the earth at first lack order, and order is 

introduced with the next steps of creation.  
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The movements of the heavenly bodies are an example of order in the 

universe. Timaeus describes the heavens as two circles of movement—“that the 

outer circle should be the movement of the Same, while the inner one should be that 

of the Different” (Timaeus 36c). He assigns the motions of the fixed stars to the circle 

of the Same. This circle of the Same requires the fixed stars to move in a consistent 

pattern. Man recognizes days by means of the stars. Thus, each day is equal in length 

to every other day. However, the motions of the sun, moon, and planets are more 

complex. These motions are ascribed to the circle of the Different. This latter circle 

is “described as rotating within the circle of the Same, in a direction contrary to the 

latter’s rotation, and its plane at an angle to the plane of the circle of the Same” (Zeyl 

xliv). It is divided into seven smaller circles, one circle for each body, not necessarily 

parallel to the other circles. The result is two contrary movements, the east-west 

movement of the fixed stars and the opposite movement. The movements of the 

Same and Different intersect at an angle. This is the reason why the planetary 

movements appear to be irregular. Yet they are ordered like the movements in 

Genesis.  

It is apparent the universe possesses order. For it to possess order, the 

creator must have used a model in creating it. If he did not, every aspect of the 

universe would be in disarray. For example, no one could come close to accurately 

describing the planetary motions. That astronomers can describe these motions 

testifies that the creator used a model. If anything can be shown to transpire within 

limits or measures in a universe void of order, the reality would be purely 

coincidental. On this basis Timaeus concludes, “It follows by unquestionable 
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necessity that this world is an image of something” (Timaeus 29b). The universe is 

an imitation of this model. The character of this model must be examined. The 

model must be changeless, “for nothing that is a likeness of anything incomplete 

could ever turn out beautiful” (Timaeus 30c). The world is a likeness of this model, 

and is also beautiful. Something that is beautiful is that which provides a satisfying 

or pleasurable experience by means of the senses. By this definition, the universe is 

beautiful. This is because “out of the ground made the LORD God to grow every tree 

that is pleasant for the sight, and good for food” (Genesis 2:9). In other words, the 

fruits are pleasing to man’s sense of sight and taste. Timaeus’ claim on beauty is 

true. Beauty must be unwavering. Beauty is that at which man aims, his final cause. 

There are particular forms of beauty, such as inner and outer beauty. As expressed 

before, if particulars exist, then universals do as well. This universe imitates the 

form of beauty, and thereby partakes in the beautiful to some extent. If beauty did 

waver, then the universe could not imitate it. However, it is still difficult for man to 

describe the beautiful. The beautiful is experienced by the senses, so it is explained 

by bastard reasoning. 

There has been some mention of universals thus far. In the Timaeus, these 

are called the forms. The Demiurge looks upon the forms while creating the 

universe. There could very well be forms in Genesis, but there is also the one 

forming them. In Genesis, they exist in the mind of God. These forms prove 

problematic for finite beings, but there is a proof for their existence. They exist if 

understanding and true opinion are distinct. Timaeus says: 

We do have to speak of understanding and true opinion as distinct, of 

course, because we can come to have one without the other, and the 
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one is not like the other. It is through instruction that we come to have 

understanding, and through persuasion that we come to have true 

belief. (Timaeus 51e) 

 

The two must be distinct. Because they are distinct, the forms must exist.  

The only way to start to comprehend the forms is through the understanding. 

True belief is attained by means of sense perception. There lies the discrepancy. The 

forms cannot be perceived by the senses. The forms are eternal, and as such, 

immaterial. All matter came to be in the creation of the world. But the forms pre-

exist the creation, thus pre-exist matter. 

There is not an opposing counterpart for each form. Though there is a form 

for good, there is no such form for bad. God is no dualist. There is no way to measure 

“cold” without using “heat.” Heat is a quantifiable value. “Cold” is the absence of 

heat. Likewise, “there can be no ideas of ugliness and dirt, of injustice and evil: all 

these things arise from failure in representing the idea and consequent failure in 

existence” (Archer-Hind 33). After each judgment in creation, God declares each 

part as “good.” God set forth all the good in the world. “Evil is nothing positive, it is 

but defect of existence; and this defect is due to the limitations of finite intelligence 

and finite modes of being” (Archer-Hind 33). 

The finite modes of being are a part of a universe that is not entirely 

intellectual. If the universe were one solely of intellect, there would be no defects of 

the good within it. As Timaeus says, “This ordered world is of mixed birth: it is the 

offspring of a union of Necessity and Intellect” (Timaeus 48a). Now there is a new 

kind in the universe. In addition to the model and the imitation, there is now the 

“receptacle of all being—its wetnurse, as it were” (Timaeus 49a). This receptacle 
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may also be called the “Straying Cause” and “space.” Space is “the differentiation of 

the type and its image” (Archer-Hind 45). In other words, space separates that 

which is from that which comes to be. A separation must occur, for the universe is of 

mixed birth. “Necessity” here does not mean “it is needed,” but rather that it is not in 

accordance with the good. It is simply given. Space has no characteristics of its own. 

If it did have characteristics, part of that which comes to be in it would rub off on the 

receptacle, and vice versa (Timaeus 50c). But space is everlasting; it cannot be 

created or destroyed. Being eternal, it is beyond sense-perception. This receptacle, 

whether it is called space or the Straying Cause, provides a place for things 

partaking of the forms to become. Something coming to be is a type of motion. If the 

universe is capable of motion, it is also capable of erroneous motion. Accordingly, 

the receptacle is not a comprehensible object. It is not an object at all. “The inherent 

convulsions of the Receptacle and its contents are erratic, hence unintelligible and 

unpredictable” (Zeyl xxv), which allows for the possibility of erroneous motion. 

Timaeus goes on to say, “There are being, becoming, and space, three distinct things 

which existed even before the universe came to be” (Timaeus 52d). There is being 

present, such as God and the forms. Becoming must exist before the universe, for 

without it, the universe could not come to be. Space allows the universe to come to 

be free of outside characteristics, as it has no characteristics of its own. It separates 

that which is and that which comes to be. The material image is separate from the 

divine form. Space provides for the necessity, the distinction between being and 

becoming.  
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God creates time for all judgments to be placed in some order. Time is “an 

eternal image, moving according to number, of eternity remaining in unity” 

(Timaeus 37d). God makes “two great lights; the greater one to rule the day, and the 

lesser light to rule the night” (Genesis 1:16). He does this “to divide the day from the 

night; and let them be signs, and for seasons, and for days, and years” (Genesis 

1:14). God creates these indicators of time, within space, so perception of material 

objects can take place. A man cannot perceive motion apart from distance traversed 

and time elapsed. Space exists before the universe. But this is a sensuous universe, 

so it needs time for man to perceive motion.  

It is difficult to conceive of the beginning of time. Many would think time is 

eternal, like space. The process of becoming will shed more light on this concept. A 

thing which becomes does not partake in the eternal, or the timeless. Time cannot 

partake of the timeless—the absence of itself. Therefore time has a beginning. 

Creation is the beginning of an ordered time.  

The soul provides for time to be intelligible. Before the creation of the soul, 

time (if it had existed) was inconsistent. The ordered time in the universe must have 

a beginning, as does the soul.  

There must be something to account for man’s rationality. No physical 

composition can account for it. Even the brain does not. The brain sends impulses to 

parts of the body so a creature can react, but that is different from thinking. The soul 

supplies the faculty of rationality. The soul is of utmost importance because “it is 

impossible for anything to come to possess intelligence without a soul” (Timaeus 

30b). In Genesis, God forms Adam from the dust of the ground, breathes life into 
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him, and “man became a living soul” (Genesis 2:7) as a result. Without his soul, man 

is a mass of physical matter. Man is rational by his soul. Therefore, God “gave 

priority and seniority to the soul…to be the body’s mistress and to rule over it as her 

subject” (Timaeus 34c). The soul gives rationality to man. Thus he may contemplate 

by means of his soul.  

The human body aids the soul in contemplation. Man is a sensory animal, and 

as such uses the senses to aid his contemplation. According to Timaeus, “eyes were 

the first of the organs to be fashioned by the gods, to conduct light” (Timaeus 45b). 

With eyes, one is able to discern sensory objects and apply them to the 

understanding. Timaeus says, “The god invented sight and gave it to us so that we 

might observe the orbits of intelligence in the universe and apply them to the 

revolutions of our own understanding” (Timaeus 47b-c). This, he says, is “the 

supreme good” (Timaeus 47b). Men can learn from the heavens because of their 

order and placement. The heavens are a direct reflection of the eternal. The heavens 

are also perceivable and all surrounding. Man can look at the heavens and think 

about them. A whole field of contemplation, and eventually understanding, emerges. 

But the heavens themselves are not the end. If man can contemplate the heavens, he 

can also contemplate the good. There is good in the heavens, for there is order. 

Philosophy can eventually emerge. Man can see the good in the heavens and then 

raise questions about the good below the heavens, as well as outside the heavens.  

Study such as that mentioned can take place only if the union of sense 

perception and the soul is present in the living thing. Man would not be able to 

recognize the pleasing fruit of Genesis 2:9 or the fire of Timaeus 31b without this 
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union. The forms are the true embodiment of each virtue. But the forms, being 

divine, cannot be fully reached. Men have no direct knowledge of anything. Men 

think through thoughts, or symbols, of the forms.  

God’s perceptions, eternal and thus out of time, cannot be explained by men. 

For men creation goes through a series, through time, with new events being added.  

The pieces of creation deemed “good” by God are the separation of the dry land and 

the sea, plants yielding their own fruit, the division of night and day, and the 

creation of animals. God sees the entire accumulation of “good” things as “very 

good” (Genesis 1:31). Every step in creation fits perfectly into those steps preceding 

it. The first three days provide the circumstances for the creations in the next three. 

The construction of nature is perfect. Furthermore, nature gives God and man 

something to converse about. Man is the recognizer of the good. It is known because 

man has a soul, which is the means to understanding. His soul is rational. And man is 

equipped with appendages such as eyes to see the good. Because he can 

contemplate the good, he can recognize it when it appears. Without nature, man 

would be dumbstruck in the presence of God. But Adam and Eve walk and talk with 

God in the Garden of Eden.  

Β. The Ethical 

In the Genesis account the Fall of Man causes two separations. First, it 

separates man from God. Second, it separates man from his fellow man. The one rule 

in the Garden of Eden is not to eat from the tree of the knowledge of good and evil. 

God warns Adam and Eve, “For in the day thou eatest thereof thou shalt surely die” 

(Genesis 2:17). Yet the serpent tells Eve their “eyes shall be opened” (Genesis 3:5) 



Oertel 17 

and they will become as gods if they eat it of the tree. This is because they will 

possess the knowledge of good and evil. Adam and Eve eat of the tree, and man falls. 

This act of disobedience is more than eating a fruit. This is sin’s entrance into 

the world. Sin enters the world by way of man. Before Adam and Eve taste of the 

fruit, they know good and evil through God. They possess the purest form of 

knowledge. After partaking of the fruit, they know good and evil for themselves. At 

first, knowing by oneself seems advantageous. Yet it is not, for “knowledge is a mere 

tool we must use to protect ourselves from others, even as we use it to get what we 

think we want from those same people” (Downey 13). The act of eating the fruit is 

an attempt to rid God from their lives. They want what they conceive God is, 

knowledge. With this knowledge, they do not need God. But both of them possess 

this knowledge after eating the fruit. Now they must get rid of one another. Adam 

feels the need to compete with God, yet Eve is another “god.” Now, he is competing 

with her as well. Their eyes are opened just as the serpent suggests, but it is not 

beneficial. 

The problem of nakedness arises. Before, “they were both naked, the man 

and his wife, and were not ashamed” (Genesis 2:25). Nakedness is an exposure of 

their desires. Both are exposed and therefore vulnerable. “If they could master these 

emotions, their lives would be just, whereas if they were mastered by them, they 

would be unjust” (Timaeus 42b).  Here, Adam and Eve’s lives are obviously unjust. 

They have not felt desire before their temptation. Everything is given to them, 

including a task to occupy themselves with (Genesis 2:15) and almost every tree of 

the garden (Genesis 2:16).  
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God steps in to prevent their destruction. After he punishes the serpent, God 

makes “coats of skins, and clothed them” (Genesis 3:21). This is to hide their desires. 

Adam and Eve’s desires led them to hide, and they feared one another. They try to 

cover themselves with fig leaves, but that does not help. The skins cover these 

desires. But an animal must be slaughtered for skins to be made. Thus, God kills an 

animal to clothe Adam and Eve. This shows injustice must be corrected by 

something else that is far from pleasurable. Further, killing the animal rids man of 

his murderous desires. In Genesis, God is mentioned making coats once. Man is left 

to perform the task thereafter. The slaughtering of the animals helps man recollect 

his attempt to kill God. The fig leaves did not cover the desires. “Blood must be shed 

to remind us what we are covering up and hiding from each other” (Downey 101). 

The purpose of the skins is twofold. Man must hide his desires to live with his fellow 

man, but he must also be aware of these desires. Man kills an animal for the coats 

because it is better to kill an animal than another man. This whole endeavor is to 

enable man to live together. Killing another man would not help him with such a 

task.  

The Timaeus says the task of the gods is to “weave what is mortal to what is 

immortal, fashion and beget living things. Give them food, cause them to grow, and 

when they perish, receive them back again” (Timaeus 41d). In Genesis, God creates a 

world where this task may be performed. The mortal are woven together with the 

immortal. The mortal know good and evil through God. God walks with Adam and 

Eve in the garden. He gives them “every tree that is pleasant to the sight, and good 

for food” (Genesis 2:9). When they eat of the fruit, and must surely die, he provides 
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for them. Even after the Fall, this bond mentioned in the Timaeus still exists. 

However, man tries to break the bond. After the first sin God sends Adam and Eve 

out of the garden. This is so they will not “take also of the tree of life, and eat, and 

live for ever” (Genesis 4:22). This reflection suggests that the two threaten God. 

They already possess the knowledge of good and evil and if they live forever they 

will be just like him. But the explanation for their banishment is otherwise. 

Throughout this course of events God acts as a Father. He may punish them, but still 

shows his love for them. Their partaking in the fruit causes fear in them. Adam says, 

“I was afraid, because I was naked, and I hid myself” (Genesis 3:10). If Adam and Eve 

were to live forever, they would live forever burdened with this fear. Death is the 

only permanent escape from this fear. 

The Fall of Man is the beginning of conflict. Similar conflicts arise when 

“Adam knew his wife Eve” (Genesis 4:1) and she bore two sons, Cain and Abel. When 

offering sacrifices to God, Cain presents vegetables whereas Abel presents a 

slaughtered lamb. God shows favor with Abel’s offering. Cain, of course, becomes 

angry. Then “it came to pass, when they were in the field, that Cain rose up against 

Abel his brother, and slew him” (Genesis 4:8). This event hearkens back to Adam 

and Eve’s skins. Cain is not willing to kill an animal. Because of this, his murderous 

desires are taken out on another human, his brother. God is upset with Cain’s 

offering because Cain is unwilling to recognize the murderous desires within him. 

Cain is “angry at the creator’s justice and would not only prefer his own notions of 

justice, but would destroy whatever and whoever gets in the way with his notions” 

(Downey 101). This is why he kills his brother Abel, as he cannot kill the creator. 
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God tells Cain, “When thou tillest the ground, it shall not henceforth yield unto thee 

her strength; a fugitive and a vagabond shalt thou be in the earth” (Genesis 4:12). 

Cain says he cannot bear his punishment, as people will want to kill him no matter 

where he goes. God then declares that whoever kills Cain will be avenged with a 

punishment seven times greater. “The LORD set a mark upon Cain, lest any finding 

him should kill him” (Genesis 4:15). Then “Cain went out from the presence of the 

LORD, and dwelt in the land of Nod, east of Eden…and he builded a city” (Genesis 

4:16-17). Politics accompany the city. Cain is able to start the first city because of the 

mark on his head. Man is able to build cities out of fear. Every man is born in sin, but 

will subject himself and others to laws in hopes someone else will not seek to bring 

down wrath on him.  

The laws are to be respected. Each man fears lawlessness. This is because 

man’s evil desires will become more apparent without laws, to the point of following 

through with these desires. For this reason, a city and its laws should be valued. If 

another city comes at odds with a man’s city, that man should be willing to fight for 

his homeland. War is test of one’s faithfulness to his home and its laws. The 

beginning of the Timaeus tells of such a conflict. Critias describes ancient Athens 

fighting the super-power Atlantis. Though the placement of such a story is strange in 

the dialogue, it still serves a purpose. Critias describes “the city that is Athens today 

not only excelled in war but also distinguished itself by the excellence of its laws” 

(Timaeus 23c). The Isle of Atlantis is a vast and gaining power. Despite the odds, 

Athens chooses to fight and comes out victorious. Athens “prevented the 

enslavement of those not yet enslaved, and generously freed all the rest of us who 
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lived in the boundaries of Heracles” (Timaeus 25c).  The laws are worth fighting for, 

as they protect each citizen in a city. The citizens are potentially subject to 

unpredictable cruelties if the laws disappear.  

It is important to notice Critias’ remark regarding the excellence of Athens’ 

laws. Excellence is a quality, not a quantity. Therefore, it does not mean Athens had 

the most laws. The laws are not to be a crutch. They exist for the protection of the 

citizens. But man must also look to himself for law and order. He must curb his evil 

desires for the sake of the city’s wellbeing. The laws and man must operate for the 

city to achieve peace.  

Γ. Conclusion—The Theological 

The soul is the means for man to connect with God. As discussed before, the 

soul provides the faculty of contemplation. Understanding can occur following 

contemplation. Understanding leads to the “supreme good” (Timaeus 47b).  

Theology can only emerge from a cosmic universe. A cosmos is a universe 

that contains order. In other words, one can distinguish the good in a cosmos. In a 

non-cosmic universe, the good cannot be distinguished. If the universe lacks order, 

understanding does not exist. Both Genesis and the Timaeus describe a creator 

bringing forth a cosmos. Order is an essential part in any creation account. The good 

only exists with order. Man’s contemplation of the good can often lead to questions 

regarding the cause of the good. This is theology, man’s contemplation of the first 

cause. Such study cannot exist without order in the universe. 

The creators in Genesis and the Timaeus are both artisans. The Demiurge is 

very much an artisan. In the Timaeus the divine is separated into two parts, the 
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craftsman and the model. “The craftsman looks at what is always changeless” 

(Timaeus 28b) to create the universe. In Genesis, God is much less of an artisan. 

Nonetheless, he uses a model to create the universe. The model lies within him, not 

outside of him. Since models are used in both accounts, both creators create a 

cosmos. 

The use of a model shows the universe is ordered, and consequently, good. 

This unchanging model makes the universe intelligible. For if the model wavers, 

man’s reasoning of the universe must also waver. Then, he would have to employ 

the bastard reasoning of sense perception. The model, however, is eternal. 

Therefore understanding is possible.  

The creation is of utmost importance when thinking of the universe. 

Everything begins with creation. This universe is one of sense perception. For this 

reason it must have a cause. However, the laws governing the universe are resolute. 

The good is first introduced in creation. Therefore, it can show the cause of the 

good—its creator. God is unchanging. He possesses the ultimate good. If man can 

understand aspects of his creator and apply them to practice, his life will be changed 

for the better. He shall not be as susceptible to changes in principle as he once was. 

His principles shall be steady like a rock. He will be “constantly caring for his divine 

part…keeping well-ordered the guiding spirit that lives within him” (Timaeus 90c). 

Performing such a task is “the extent that human nature can partake of immortality” 

(Timaeus 90c). Man has a beginning, which means he also has an end. But the divine 

part in him is everlasting.  



Oertel 23 

The creation shows the ways to understand divinity. One’s divine part grows 

with his understanding of the physical universe, his relation to his fellow man, and 

ultimately, his relation to God. All of these relations are expressed in the creation 

accounts of Genesis and the Timaeus. When “God saw everything that he had 

made…behold, it was very good” (Genesis 1:31). This universe is very good indeed. 

God reveals himself in this universe through the unchanging aspects that lie behind 

every particular. Further, he made it possible for man to recognize this goodness. He 

gave man the soul to provide the means to understanding. Man can seek God. Let 

him start with the creation.  

 

“They should seek the Lord, if haply they might feel after him, and find him, though he 

be not far from every one of us: For in him we live, and move, and have our being; as 

certain also of your own poets have said, For we are also his offspring.” –Acts 17:27-28  
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